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Jews Flood Toronto Courtroom to Defend

A Young Man’s Life
By Sarah Biren
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Shalom Ounanounou

The doctors wanted to unplug Shalom Ounanounou. The Jewish community sprung into action.


Hundreds of Torontonian Jews from all types of backgrounds flooded the Canada Life Building on November 1, 2017, filling the long corridor and jamming into the largest courtroom. We came for one purpose: to support a Jewish life.


Yochai Shalom Nethanel Ounanounou, 25, suffered from a severe asthma attack that lead to cardiac arrest on September 27. The ambulance did not reach him in time and he slipped into a coma. At Toronto’s Humber River Hospital he was connected to respirators and remained unresponsive. In the weeks that followed, he was never alone. His family members kept him company by his bedside.


The doctors pronounced him brain dead and issued a death certificate since the provincial medical community defined ‘death’ as the cessation of brain functions. The doctors wanted to unplug him on Yom Kippur, saying that the hospital can offer no further treatment, but family and their rabbis fought to keep him on the respirator.
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Throngs outside the courtroom


 “Under Jewish law, and in accordance with Shalom’s beliefs, Shalom is alive and the application of the brain death criteria expressly violate Shalom’s religious beliefs and thus discriminate against him based on his religion,” read a statement by Max Ouanounou, the patient’s father. “Shalom seeks an accommodation as a matter of human rights and constitutional law that allows his Jewish beliefs to be considered and accommodated in determining when death occurs.”


A hearing was issued to resolve this opposition. The day before it took place, a letter circulated through social media to the Jewish community pleading for Jews to come and support Shalom.


I took the hour-long trek to downtown Toronto with several other women. We pulled up to see busloads of yeshiva boys streaming into the building. We followed them and collided with the crowd as soon as we exited the elevator.


Hundreds of people abandoned their regular schedules and came to this hearing. Everyone there felt the power each individual could make. No one said, “I’m only one person. It won’t matter whether I come or not.” In a court case fighting for religious freedom, we demonstrated the uniting power of religion.


Standing in that cramped corridor, I was surrounded by throngs of people who shared the same goal to save Shalom’s life. Beyond the fear and tension of the situation, we unanimously felt uplifted and inspired. How could the judge deny the will of hundreds of supporters crammed in the hallway?


The hearing began late, but many people stayed until the end, two hours later. They, like me, were not leaving until we hear the resolution.


We won.


The judge, Mr. Justice Hainley, ruled that Shalom should not be removed from life support, at least until the case is fully resolved, and the doctors cannot withhold any treatment that can improve his condition. Mr. Hainley made it clear that every medical personnel in that ward must be aware of this ruling, giving liability to the head doctors so no one can unplug the patient ‘accidentally.’


After the hearing, Charles Wagner, the lawyer that represents the League for Human Rights of Bnai Brith Canada and the Vaad Harabonim of Toronto, said this is only the beginning. Shalom may be on life support for now, but there will be a long case ahead to fight for this law that could take years. He expects the case to reach Supreme Court.


Some supporters drove straight to the hospital to celebrate the good news. Singers Yaakov Shwekey and Shlomo Simcha and musician Yanky Katina played music for Shalom and his family by his bedside. We left the government building, elated by the verdict and the incredible comradery of our nation.


Please pray for Yochai Shalom Nethanel ben Rivka.

Reprinted from the Aish.com website

A Chesed Personality

By Rabbi Moshe Meir Weiss
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Avraham, Yitzchak and Yaakov are the three pioneers of Judaism.  Each one introduced a vital component of Yiddishkeit.  Avraham Avinu initiated chesed, kindness, Yitzchak Avinu demonstrated avodah, Divine service such as prayer, and Yaakov Avinu introduced us diligent Torah study.


It is important to note that Hashem chose to start the Jewish people with the cornerstone of chesed with Avraham Avinu.  He could have started our ancestry with Torah or avodah but He wanted us to realize that the very first building block of a ben Torah is the foundation of kindness.  This is consistent with the Torah adage, “Derech eretz kodmah laTorah,” that proper behavior must precede Torah in order for the Torah to thrive and succeed.


What exactly is a chesed-personality?  Let me give you an example.  Recently, I was asked to address ninth and tenth grade boys.  The lecture was held in the tenth grade room and the ninth graders were told to bring in chairs for themselves. 


As each one brought his own chair to take a seat, I told them that the great mussar personality, Rav Yisroel Salanter, Zt”l, Zy”a, would tell two people who were carrying chairs for themselves to a specific destination that they should instead carry the chair for one another. In reality, they are doing the same thing but instead of doing it for themselves and it being a selfish act, now they are doing a kindness for each other.


Developing a quest to do for another is the hallmark of a chesed personality.  Some people can walk down the block and identify right away which car is a Lexus, which is a Cadillac, a Buick and which is a Chevrolet.  Other people can differentiate between a daffodil, a tulip, a daisy and a lilac, a rose and a zinnia.  
Others will tell you that this bird is a sparrow or a robin, that one is a blue jay, another is a parrot and the big one is an eagle.  Each of these specialists has a trained eye for their own particular interest.  We, as fortunate children of Avraham Avinu, need to sensitize our eyes to spot chesed opportunities


Parents who are raising children have to be mindful of molding their children into chesed-personalities.  We can teach them to notice a friend who doesn’t have a snack at recess, and how they could discretely share their own.  We can advise them to detect a boy or girl who doesn’t have a good pen or pencil in class, and offer them an extra.


All of us should try to perceive a gloomy person who we can cheer up or a lonely person who we can befriend.  The chesed personality does not have to be told that his colleague is out of work.  He’ll notice the telltale signs of his hanging around and he’ll be quick to offer some networking advice.  A chesed personality, when he or she parks the car, makes sure to do it in a way that they leave enough room for someone else to park as well.


Rav Avigdor Miller, Zt”l, Zy”a, would say that if you’re married, you never lack from opportunities to do chesed.  Indeed one who is married should ask him or herself a blunt question:  Am I a kind spouse?  What are some manifestations of a kind spouse?  Do you get up quietly in the morning so as not to awaken your partner?  Do you look to pick up your spouse’s favorite snack?  Are you happy if your mate is having a good time – even if you’re not?  These are again some features of the chesed personality.


Kindness is a work in progress.  We can always build on our arsenal of opportunities.  At our shul, we can put away seforim and bend down to pick up litter from the floor.  We can close the lights when we leave, brings boxes of tissues, tape up a ripped siddur.  These are all methods to do kindness for the rabim, the community.


We must also remember the Torah admonition, Mi’bsorcha al tisaleim – From your own flesh do not conceal yourself,” which means one must practice chesed with one’s relatives.  If we have a relative who is ill or not married, they demand our special attention.  The fact that these offerings are often times not rewarding makes it an even greater chesed opportunity.


May it be the will of Hashem that we develop ever growing chesed opportunities and in that merit may Hashem shower us with all of His many varieties of Divine kindness.


Please learn and daven for the refuah sheleima of Miriam Liba bas Devorah, b’soch shaar cholei Yisroel.
 
Reprinted from the November 7, 2017 website of Matzav.com

Why Isaac Loved Esau,

The Apostate Jew
Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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The Torah portion, Toldot, begins by discussing the very different relationships Isaac and Rebecca had with their children, Jacob and Esau. Isaac loved Esau, whereas Rebecca loved Jacob. The difference is epitomized by Isaac's desire before his death to bless Esau. However, Jacob, aided by his mother, received the blessings.


The Midrash comments on the special relationship between Isaac and Esau which resulted in Isaac preferring Esau though knowing he was wicked. Years after Jacob had passed away, Esau wanted to disturb Jacob's grave. One of Jacob's grandchildren beheaded Esau before he could perform this desecration and Esau's head fell on the grave.


The Midrash highlights a special connection between Esau's "head" and the holiness of his father Isaac. The first two of our Patriarchs both had a wicked son in addition to a righteous one. Abraham had Ishmael, and Isaac had Esau. Ishmael eventually repented but Esau never did.


Our Sages termed Esau an apostate Jew, considering him an inheritor of Abraham's legacy. The Torah states, "an inheritance I gave to Esau." But Ishmael, though he repented, has the status of a non-Jew. He did not inherit from his father.


This dichotomy underscores the basic difference between Esau and Ishmael: The innermost essence of Ishmael was not a part of Abraham. The essence of Esau, however, was that of a Jew, a descendant of Abraham, and even though he never repented, he remained Jewish. His basic nature and roots were still connected to Isaac, and all he represented.


Esau's head falling onto Isaac's grave illustrates this point: Esau was not totally corrupt and evil. His "head"--his roots in the spiritual realm, were connected to Isaac and holiness. However, while his soul was in this world, connected to his body, he did not choose the right path and never repented.


Furthermore, although Esau's behavior was undesirable, he himself possessed many sparks of holiness which surfaced, generations later, in his descendants--among others, the great scholars Onkelos and Rabbi Meir. Isaac was able to discern Esau's holiness and potential through the layer of his physicality, and therefore loved him and wanted to bless him, wishing to help him uncover the true goodness within.


But Rebecca, Esau's mother, realized that this lofty goal was an impossibility. She understood that Esau was good only when his "head" was separated from his body--in this world he would always be uncivilized and savage.


We learn an important lesson from Isaac: If even the wicked Esau was considered a Jew and deserving of Isaac's love, we must always strive to look only at our fellow Jew's "head"--his positive traits, and love him for his essence.

Reprinted from Issue #188 of L’Chaim Weekly (Parashat Toldos 5752/1991), a publication of the Lubavitch Youth Organization.
That my soul may bless you (Gen. 27:4)


Why did Isaac want to bless Esau instead of Jacob? Jacob was "a pure man, a dweller in tents (of Torah)," and even without a blessing he would stay away from evil. Esau, however, was very likely to fall into bad ways, and needed the assistance of his father's blessing. (Ohr HaTorah)

Reprinted from Issue #188 of L’Chaim Weekly, (Parashat Toldos 5752/1991), a publication of the Lubavitch Youth Organization.

Shake Them Off

By Rabbi David Ashear
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When good people experience pain in life, they may feel like Hashem is betraying them, Chas v'Shalom. They have been trying so hard to be the best they can be; they have gotten closer to Hashem, but it doesn't seem that He is getting closer to them. But that is incorrect. They only feel that way because they don't understand Hashem properly.


Rabbi Mugrabi gave a Mashal of an older farmer who had been retired for years. He had a large deep pit in his yard that used to be used as a well. And one day, his donkey, who was also very old at the time, slipped and fell into the pit. The older man was not able to get the donkey out. The donkey was crying and screaming for help. 


The old man then took a shovel and began throwing dirt into the pit. The donkey thought to itself, "I have spent so many years serving my owner in good faith, and now he's just going to bury me alive because he can't get me out of here?" Every shovel of dirt that hit the donkey's back felt like fire burning it. Its feelings were so hurt. The pain was intolerable. But the dirt kept coming and the donkey understood that if it didn't do anything about it, it's going to be buried alive.


It looked to the right and to the left and saw dirt piling up and realized there was a way for it to use the dirt to its benefit. It climbed onto the piles. As each shovel of dirt hit its back, the donkey shook it off to the side, thereby elevating the pile and climbed higher. It shook it off again, climbed higher again and eventually, the donkey raised itself up to the top of the pit and reunited once again with its owner, who was hoping that the donkey would use the dirt that way.


In life there are challenges, and sometimes they are very painful. There is not a lack of situations in which people feel betrayed.


A father raised four sons and gave everything for them. Eventually they got married and moved away. And the father, in his old age, needed some help going to the doctor one day for a surgery, but none of his children helped him. None of them were willing to give up time from their work day to bring their father to the doctor. The father needed just one child to help him. He sacrificed years for them, and they gave him no sympathy. How much pain would that cause the father?


A man hires an employee and teaches him about his business. He tells him company secrets; he elevates him to a high position. And then one day, the employee tells the boss he's leaving. And he opens up the exact same business on the same block, three doors away and takes all the clients with him. How much pain does that cause the employer?


A couple has a child go off the Derech, abandoning Judaism, talking disrespectfully. How much pain do the parents have?


Parents who have four older daughters still single at home. One is thirty-two, one is thirty-five, one is thirty-seven and one is thirty-nine. And all the parents are asking for now is to at least see one wedding. Just let one daughter break the ice and get married. How much pain does that family have?


These are big challenges, and the natural reaction in these circumstances is to feel betrayed. We don't understand the benefits they're providing for us. But we have a choice to make. We can either sit and wallow in our misery or we could use the challenges to elevate ourselves. We can shake them off and grow from them. We can trust that Hashem is giving them to us for our own benefit, as hard as that is to imagine. And if we do that, later on in life, we'll look back and say, "My most difficult struggles are what made me into the person that I am today."

Reprinted from the November 6, 2017 email of Emunah Daily.

------------------------------------------------------------------------------------------------
And you shall stay with him a short time ... until your brother's fury turns away ... until your brother's anger turns away (Gen. 27:44, 45)


Rebecca advised her son Jacob what to do: "Run away to my brother Laban and wait until your brother gets over his anger. How will you know when that time has arrived and he is no longer angry at you? When you yourself stop holding a grudge against him." Rebecca understood the reciprocity of human emotions: Love is reciprocated with love, and hatred elicits a like response in others.(Baal Hahaflaah) Reprinted from Issue 188 of L’Chaim Weekly.
Rav Avigdor Miller on

Killing Home Invaders 
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	QUESTION: Is there a problem if I kill an ant that is bothering me? What does Hashem expect that my attitude should be towards an ant?

ANSWER: Let me explain something. If you're on the street, there's no mitzvah to kill an ant. An ant is very useful on the street. Very useful. The ant is doing its job.

But in the house, the ant is like a robber that has entered into your house. He has no business in your house. So you have the right to kill it; you can step on it. 
Of course, you can't kill a [human] robber today because they'll put you in jail for thirteen years. Kill a robber who comes into your home, and you might get thirteen years in jail. But an ant you can still kill. It has no right in your house, so you can kill it. 

And therefore, on the street; no, you shouldn't kill an ant. The ant is doing good work. He's causing the earth to be fertilized. The ants are our salvation. One of Hashem's many armies is the army of ants. All day, all night, they're digging through the earth. They loosen the earth and thereby aerate the soil. They're fertilizing the soil for us. The ant helps us have parnasa; without them there would be no food. But in your house, no question, you can kill the ant. TAPE # E-239 (July 2000)
Reprinted from the November 7, 2017 email of Toras Avigdor.



	

	
	


Rabbi Berel Wein on

Parshat Toldos 5778
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Our father Avraham was, according to the Mishna in Avot, tested ten times and overcame all of them. It is interesting that most of the commentators that describe and enumerate these ten tests do not identify Avraham as being the son of Terach as one of these tests. One can easily think that this perhaps would have been one of the major tests in his lifetime. But the Torah takes into account a fact of human nature that, in one way or another, every generation strives to be different than the one that precedes it. Sometimes this is for good and sometimes not.

 

Avraham differed from Terach in a good way. Eisav differed from Yitzchak in a negative fashion.   The greater challenge seems to be to emulate and builds upon the positive attributes and accomplishments of one’s forbearers. The challenge to Yitzchak is to emulate his father Avraham, to spread the idea of monotheism in a pagan and violent world, to dig once again all of the wells that his father had dug, from which the life giving waters of Torah would again flow.

 

It is easier to rebel and discard than to continue and replenish. The world is always unenthusiastic about revisiting old wells even if they have been proven to be bountiful and eternal. The prophet Yirmiyahu complained about new wells that do not really contain water and abandoning old wells that are yet bountiful and blessed with water. This would be the great test for Yitzchak and later for his own son Yaakov, in transmitting the legacy of Avraham and creating the Jewish people.

 

The challenge of continuity in the generations and their relationship one to another has been the internal challenge in Jewish life throughout the ages of our history. We have always longed to be fresh, new and different than our ancestors.  Any new idea or ideal in world civilization always had Jewish adherents, even when it was obvious that it was against their own self-interest to advocate that new fad or ideal.

 

And, we have paid very dearly for those monumental errors of judgment and policy. Jewish history is littered with the wreckage created by these empty wells. And the non-Jewish world is complicit in this debacle. Avimelech, the king of the Philistines repeats the grievous moral error made with the wife of Avraham, and then with the wife of Yitzchak.

 

When it comes to the Jewish people the attitude of much of society is not to learn from the past. One would think that by now the world would have absorbed the lessons of self-destruction that anti-Semitism brought and continues to bring to its proponents. But, alas, such is not the case.

 

For centuries on end, the Philistines and others would continually make new peace treaties with the Jews only to revive fresh hatred and violence as a “new” tactic in their enmity towards the Jewish people. We have our challenges but so does the non-Jewish world.  Ours is to retain continuity, theirs is to discard it.

Reprinted from the Parshat Toldot 5778 website of Rabbiwein.com

Rabbi Eli J. Mansour on

Parashat Toldos 5778
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In Praise of Ribka
 


The Torah in beginning of Parashat Toledot introduces Ribka as “the daughter of Betuel the Aramean, from Padan Aram, the sister of Laban the Aramean.” Rashi comments that the Torah refers to Ribka in this fashion in order to praise her for growing to be a righteous woman in spite of her upbringing.  She was the daughter of a wicked man and the sister of a wicked man, and the townspeople among whom she lived were wicked, yet she grew to become a saintly Sadeket.


Why did the Torah point specifically to this particular quality of Ribka?  Certainly, there are many qualities for which Ribka deserved praise.  Why was this specific aspect of her greatness mentioned, and why is it mentioned in this context?


One explanation is that this praise for Ribka serves to introduce the events related in the subsequent verses, which tell of Ribka’s difficult pregnancy.  She experienced unusual pain after conceiving with Yaakob and Esav, and the Torah says that “she went to seek out G-d,” meaning, she consulted with the great Sages of the time – Shem and Eber – to find the cause of her pains.


Ribka had been raised in a society that was deeply entrenched in sorcery and witchcraft.  Whenever a crisis or difficult situation presented itself, the people would consult with fortune-tellers and magicians for guidance. But despite growing up with this culture, Ribka knew to consult with Torah Sages for guidance in times of trouble.  She had the wisdom to reject the beliefs and practices of her native land and look to the Hachamim for help.  The Torah thus praises Ribka in this context for being righteous despite his pagan upbringing, as an introduction to the story of her consultation with Shem and Eber.


There is also an additional explanation.  The very next Pasuk tells that Yishak prayed to Hashem for a child “Nochah Ishto” – while facing Ribka. This might mean that Yishak invoked Ribka’s great merit in his prayer. He asked Hashem to grant them a child specifically in the merit of Ribka, who was righteous despite her idolatrous background. Yishak understood that being a pious, G-d-fearing person in a sinful society is a source of great merit, and he sought to invoke this merit as he prayed for a child.


And this is why the Torah makes mention of this quality of Ribka in this context – because it was this quality that rendered her worthy of having children.  People born and raised in a corrupt, decadent culture can be expected to grow into corrupt, decadent people.  It takes a great deal of strength and fortitude to resist this pressure and live a life of piety and virtue when one is surrounded by sin.  
Therefore, when Yishak turned to G-d in prayer to beg for a child, he pointed to Ribka, to her merit of opposing the culture in which she was raised.  The story of Ribka thus shows us the great merit of this achievement, how those who succeed in resisting negative societal influences are deserving of G-d’s blessings and rewards.

Reprinted from the Parashat Toldot 5777 website of The Edmond J Safra Synagogue of Brooklyn website.

----------------------------------------------------------------------------------------------------

And one people shall be stronger than the other (Gen. 25:23)

Rashi comments: When one rises, the other falls.

Jacob and Esau symbolize the struggle between the G-dly soul and the animal soul, between a person's good and evil inclinations. When a Jew's G-dly soul is dominant and exerts itself, there is no need to combat the animal soul--it "falls" by itself. Light does not have to fight darkness to illuminate--as soon as it appears, the darkness vanishes. So too, does the light of holiness dispel all evil. (Sefer Hamaamarim)
Reprinted from Issue 188 of L’Chaim Weekly.
Rabbi Yisroel Reisman Highlights the Importance

Of Loving the Child

By Daniel Keren
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Rabbi Yisroel Reisman


A very dedicated group of men and women took advantage of last week’s Veterans Day legal holiday on Friday to participate in a Yarchei Kallah organized by Hakhel at the Agudath Israel of Madison (Zichron Chaim Zvi) in Brooklyn on the overall theme of Chinuch – how to inspire not only children but even adults to gain more enthusiasm in avodas Hashem, serving Hashem with love and joy.


Hakhel is a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community. As with past legal holidays the event was offered free of charge.


The Hakhel Yarchei Kallah opened with a shiur by Rabbi Yisroel Reisman, the Mora D’Asra of the host shul who spoke on “The Best Rebbeim” based on insights from the verses in Sefer Malachi that are read in this coming week’s Haftorah for Parshas Toldos.

Lived in the Time period of Chaggai and Zecharia


Rabbi Reisman explained that Chaggai, Zecharia and Malachi are the last three Naviim, prophets whose prophecies are recorded in Tanach, the Jewish Bible. Malachi unlike the first two named Naviim, although he lived at the same time period (Bayis Sheni) doesn’t prophesize about the Second Beis Hamikdosh, holy Temple in Yerushalayim.


In the Haftorah for Parshas Toldos it concludes with Malachi referring to the special covenant of Hakodesh Baruch Hu to Shevat Levi, the tribe of Levi, but more specifically to the Kohanim, the priests, descendants of Aharon HaKohen, the first Kohen Gadol (Chief Priest.) Referring to Aharon, Malachi declares in the name of Hashem “Before My Name he (Aharon) trembled…no inequity was found on his lips” (Malachi 2: 5-6).


At first glance, Rabbi Reisman noted that these last verses of the Haftorah appears to be very upbeat. Yet in actuality, it is truly a sharp rebuke to the Kohamim of his day for not upholding their priestly responsibilities towards Klal Yisroel, the Jewish nation properly.


The Abarbanel writes that the Book of Malachi [the last of the Trei Asar or The Twelve Minor Prophets] is one very long prophecy. The overriding theme is to give mussar (ethical instruction) by putting the guilt of the Jewish people squarely on the shoulders of the Kohanim because it is their responsibility as priests to teach Torah to the rest of the nation.

Inspiring One to Reach His True Potential of Spiritual Greatness


Rabbi Reisman explained that if one doesn’t study Sefer Malachi properly, one will erroneously consider it to be a rather cheerful prophecy. That only emphasizes the uniqueness of the true mussar message of Malachi which inspires one to elevates oneself to his true potential of spiritual greatness.


Rav Hutner writes in Pachad Yitzchak that the purpose of mussar is to encourage one who is challenged by his desires to do the right thing and overcome his tendency towards laziness [in fulfilling specific Torah obligations.] A person should strive to live up to his spiritual strengths. It is after all, easier than trying to conquer one’s challenges and weaknesses.


Rabbi Reisman gave a modern day example of the Major League baseball pitcher Jim Kaat who was struggling to try and develop a curve ball that just refused to curve. His pitching coach suggested that he give up on attempting to master the curve and instead focus on his already powerful fast ball. And by working with his incredible fast ball, Kaat found himself not even needing the curve ball as he came close to winning almost 300 games in the Major Legues.


The Navi Malachi was giving mussar to the Kohanim by praising the past accomplishments of their ancestor Aharon Hakohen and telling them that they should aspire to emulate his spiritual greatness. The Kohanim in the time of Malachi were not being charged to reach those same incredible heights achieved by Aharon, but rather to focus on being spiritual leaders to the rest of Klal Yisroel by utilizing the sense of acharayis, responsibility that the Prophet tells them they are capable of fulfilling.

A Rebbe Has to be Willing to Sacrifice Himself for His Students


This, Rabbi Reisman, said applies aptly to a rebbe in a yeshiva classroom today or even a grandfather who dedicates himself towards teaching [Torah] and inspiring his talmidim or grandchildren. A rebbe has to be willing to sacrifice his own Torah growth in order to be devoted to his students. This doesn’t mean that he won’t grow in [Torah] greatness. But he has to have that burning dedication and concern for those whom he is teaching.


Malachi is challenging the Kohanim to make the Beis Hamikdosh [the Bayis Sheni] a holier place [by inspiring the Jews who come to the Sanctuary] to strive for a greater and more meaningful connection to Hakodesh Baruch Hu.


The job of a rebbe is not to make or force a child to listen [to his teachings.] Rather his job is to make the child to want to learn. Sometimes a parent or a rebbe believe that a child [even below the age of Bar or Bas Mitzvah] should not be doing certain things. Even after Bar Mitzvah, you may find a child still isn’t mature enough to accept responsibility for specific [spiritual] obligations.


Such a rebbe or parent must be able to recognize the limitations of their child or talmid and be able to Lenaar Hadarke, teach a child accord to his way. A rebbe or parent has to try and be a role model for his students/children. If his talmidim even suspect that their teacher isn’t being honest himself in those aspects that he is teaching, it will negatively affect the success of his communicating important Torah principles to his students.

“One Has to Have a Sense of Humor”


Rabbi Henoch Leibowitz, zt”l, 1918-2008, Rosh Hayeshiva of the Chofetz Chaim Yeshiva in Queens, NY was once asked what is the most important thing that one needs to be successful in order to makariv or teach others [Torah.] His answer was “one has to have a sense of humor.” Rabbi Reisman reflected that in his own personal experience as a rebbe in Mesivta Torah Vodaath in Brooklyn, a rebbe also has to have a sincere ahava, love for his talmidim. In concluding his lecture on the segment of Sefer Malachi that makes up the normal haphtorah for Parshas Toldos, Rabbi Reisman concluded that “our rebbeim today are extremely devoted to the well-being of their talmidim.”

Reprinted from the November 16, 2017 edition of the Flatbush Jewish Journal.
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